turn is the encounter with the so-called evolutionary and cognitive sciences of religion, in part focusing on phenomena of communicative signaling and in-group markers-phenomena, he stresses, that are present in all organisms, "whether fireflies or Popes" (p. 6).
The book's three parts nicely elaborate these different turns, beginning with an exploration of resources offered by the discipline's classical authors ("Rethinking and Redirecting Classical Resources", . This brings us back to debates of the 1990s between so-called non-reductionist (or 'religionist', 'phenomenological', 'theological') and reductionist views of religion, a debate that originated in the difficult task of negotiating To test the various issues delineated in the book would require an extensive case study based on detailed source material, and this is perhaps the main regret to be expressed about the present work: an actual, fullscale case coming in addition to the theoretical essays would have been a precious addition to better gauge the strengths and the weaknesses of the proposed program, especially in the interface between socio-biological and socio-historical perspectives. In the end, one ought to underline that this collection of essays, even if not representing a single, standardized theory of religion, offers a remarkably coherent whole which includes suggestive propositions for moving the comparative study of religion forward and to integrate divergent approaches. Published by a well-distributed publisher, one hopes that this book will contribute to disseminate Paden's important works to a broader public, especially in Europe.
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